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SUN IMAGES AND THE SUN OF KIGHTEOUSNESS. 

By Talbot W. Chambers, D. D., 

New York City. 



One of the excellencies of the Revised Version of the Old Testa- 
ment is that it incorporates in the text the correct translation of a 
number of words which, in the Authorized Version, are misrepresented 
or are rightly given only in the margin. Instances are grove, plain, 
scum, owl, dragon, college, etc. One of the most conspicuous cases of 
this kind is found in the plural of the word image. It is used in the 
AV. to render five distinct Hebrew words, matstsebah (Ex. xxill., 
24), tselem (1 Sam. VI., 5), atsab (2 Sam. v., 21), teraphim (Gen. XXXI., 
10), and chammanim (Lev. XXVI., 30). The evil is not of much con- 
sequence in regard to the first three of these words, since, although 
there is a distinction in their meaning, the distinction has no partic- 
ular significance. It is different with the other two, for one of them 
{teraphim) expresses the Hebrew equivalent for the classic Lares et 
Penates, and shows how rooted in the minds of the people was their 
attachment to the tutelary household gods, their images being found 
in the families of Jacob and David (1 Sam. XIX., 13). The remaining 
term shows the occasional participation of the covenant people in the 
oldest, the most wide-spread and the most enduring of all the forms 
of idolatry known to man, viz., the worship of the sun. Chammanim 
is derived from a word signifying heat, which is used poetically in the 
Bible to represent the sun (Job XXX., 28, Song of Sol. VI., 10), and its 
meaning is now universally admitted to be images of the sun, and not 
images in general. The places in Scripture where the word occurs 
are these : — 

The first is the passage already referred to, in the last chapter 
but one of Leviticus, where Jehovah sets forth, with solemn emphasis, 
the retribution to fall upon Israel in case of disobedience. In verse 30 
the abominations of their false worship are threatened with overthrow. 
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" I will destroy your high places, and cut down your images, and cast 
your carcases upon the carcases of your idols." In Isaiah the term 
occurs twice, and in each case conjoined with "groves," i. e., Asherim; 
XVII., 8, "neither shall [a man] have respect to that which his fingers 
have made, either the groves or the images," (margin, sun images'); 
XXVII., 9, " the groves and images (marg. sun images) shall not stand 
up," = shall arise no more. The combination here favors the view 
that the two words represent, the one Baal, as the god of the sun, the 
other Astarte, as the goddess of the moon. In Ezek. VI., 4,. it is said 
"your images shall be broken," and in verse 6, " that your images may 
be cut down," in both cases, with sun images in the margin. In 2 
Chronicles mention is made twice, with the same margin, of the re- 
moval of this form of idolatry. Asa (XIV., 3) "took away the altars 
of the strange gods and the high places and brake down the images" 
and more than two centuries afterward, Josiah (XXXIV., 4) ordered the 
same iconoclasm, "And they brake down the altars of Baalim in his 
presence £and the images that were on high above them he cut down." 
The interpretation of the term thus used is as old as Kimchi, and was 
established in modern times by the discovery of many Punic cippi 
with the inscription to Ba'al Chamman, i. e., Baal the Sun. In the 
account given in the second Book of Kings of Josiah' s reforming meas- 
ures (xxiii., 5, n) we are told that he put down "them also that 
burned incense unto Baal, to the sun, and to the moon, and to the 
planets, and to all the host of heaven. And he took away the horses 
that the kings of Judah had given to the sun, and he burned the char- 
iots of the sun with fire." 

The universality of this form of idolatry is something remarkable. 
It seems to have prevailed every-where. The chief object of worship 
among the Syrians was Baal =the sun, considered as the giver of light 
and life, the most active agent in all the operations of nature. But as 
he sometimes revealed himself as a destroyer, drying up the earth 
with summer heats and turning gardens into deserts, he was in that 
view regarded with terror and appeased with human sacrifices. Men 
carried this to the frightful extreme of parents offering their own 
children as victims to the fire-god. And such is the perversity of 
human nature that this revolting cruelty was often imported into 
Israel, notwithstanding the rigid prohibitions against it. " They have 
built also the high places of Baal, to burn their sons in the fire for 
burnt-offerings unto Baal ; which I commanded not, nor spake it, 
neither came it into my mind" (Jer. xix., 5. Cf. 2 Kgs. xvil., 16, 17, 
and XXI., 5, 6). In Egypt the sun was the kernel of the state religion. 
In various forms he stood at the head of each hierarchy. At Memphis 
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he was worshiped as Phtah, at Heliopolis as Turn, at Thebes as 
Amun Ra. Personified by Osiris, he became the foundation of the 
Egyptian metempsychosis. It is said in Genesis that Joseph married 
the daughter of Poti-phera, priest of On. But On is represented in 
Hebrew by Bethshemesh, and in the Septuagint (Jer. XLIII., 13) by 
Heliopolis; both = City of the Sun. There is a single red granite 
obelisk remaining erect on the site of the ancient Heliopolis, not far 
from modern Cairo, and there is every reason to suppose that the obe- 
lisk in Central Park at New York once stood within the temple of the 
solar god among whose priests was the father-in-law of Joseph. 

Another Heliopolis is found in the ancient Ccele-Syria in the large 
and splendid ruins of Baalbek, as the place was called before its con- 
quest by the Seleucidae. Here, as would be expected, the most 
imposing of the huge edifices erected upon a vast substruction, un- 
equaled anywhere on earth in the size of its stones, some of them 
being sixty feet long and twelve feet in both diameters, is a great 
temple of the sun, 290 feet by 160, which was built by Antoninus 
Pius, and indicates how easily the emperors adopted and fostered the 
solar worship prevalent in all the East. 

In Babylon the same thing is observed as in Egypt. Men were 
struck by the various stages of the daily and yearly course of the sun, 
in which they saw the most imposing manifestation of Deity. But 
they soon came to confound the creature with the Creator, and the 
host of heaven became objects of worship, with the sun as chief 
Hence the great majority of the old Akkad hymns were addressed 
to him as the supreme benefactor of mankind. At times the moon 
and the planets became rivals, but in the end Shamash (= the sun) 
prevailed, and temples were erected to him in every province. In 
Persia the worship of Mithra, or the sun, is known to have been com- 
mon from an early period. No idols were made, but the inscriptions 
show ever -recurring symbolic representations, usually a-disk or orb 
with outstretched wings, with the addition sometimes of a human fig- 
ure. The leading feature of the Magian rites derived from ancient 
Media was the worship of fire, performed on altars erected upon high 
mountains, where a perpetual flame, supposed to have been originally 
kindled from heaven, was constantly watched, and where solemn ser- 
vices were daily rendered. The remnant of the ancient Persians who 
escaped subjugation by Islam, now known as Parsees, unite with their 
reverence for the holy fire equal reverence for the sun as the emblem 
of Ormuzd. And even in our own time they have been known to stop 
wherever they happen to be at the setting of the sun, and take a post- 
ure of adoration, raising both hands and bowing profoundly in horn- 
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age to the luminous orb. Among the native races of India the same 
worship continues in another form. There are very few temples or 
images dedicated to the sun, and yet he is the object of universal 
adoration. The Gayatri, the most ancient of Aryan prayers, first 
uttered more than three thousand years ago, is a prayer to the sun, to 
this effect: "Let us meditate on the excellent glory of the divine 
vivifier; may he enlighten all our undertakings." This is the most 
sacred of the Vedic utterances,* and takes precedence, with a Hindu, 
of all other forms of supplication. It still rises towards heaven day 
by day from millions of worshipers. 

Among the Greeks and Romans solar worship had no such pre- 
dominance as it enjoyed all through the Orient. Still Helios was a 
distinct and distinguished member of the Greek Pantheon, and his 
worship was widely spread, and the more, as after the time of ^Eschy- 
lus, he began to be identified with Apollo or Phcebus, the characteris- 
tic divinity of the Hellenic race and the impersonation of their life in 
its most pleasing and beautiful forms. This identification has been 
described as proceeding in this way. It is the sun's rays, or the 
arrows of Apollo, that every-where, as the fields and gardens teach us, 
quicken life and foster it towards maturity ; through them a new life 
springs all around, and in the warmth of their soft, kindly light, the 
jubilant voice of nature is heard, and awakens an echo in the human 
soul. At the same time these arrows destroy the life of plants and 
animals, since the summer heats produce destructive plagues. All 
these ideas are reproduced in the myth of Apollo, who is conceived in 
various ways corresponding to the influence of the sun, sometimes as 
a Nemesis whose glittering shafts strike down insolent offenders, but 
more generally as a genial radiance whose influences are all friendly. 
Hence Helios-Apollo is viewed as the personification of youth and 
beauty, the source of earthly blessings ; the god of the herds and 
flocks grazing on the fields warmed by him ; the god of medicine who 
provides for the growth of healing plants ; the god of music, for 
every-where are heard happy, joyful sounds when his kindly beams 
spread light and warmth over nature ; and the god of oracles which 
reveal the secrets of the future, just as the light of heaven penetrates 
the darkest corners and brings to view every hidden recess. Physi- 
cians, poets, musicians and artists were under his immediate guardian- 
ship. 



* The Eev. H. M. Scudder, D. D., recently told the writer that once on his reciting this prayer 
in the original Sanscrit before a Brahmin, the man was horror-struck, and mourned that he 
should have lived to see the day when so holy an utterance was polluted by passingthe lips of an 
unclean person. 
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Under the Roman emperors the Oriental solar worship was intro- 
duced with great pomp. Reference has already been made to the 
magnificent structure erected by Antoninus Pius at Baalbek. But 
half a century afterward Heliogabalus put up a similar stately temple 
on the Palatine mount to the Sun-god, where sacrifices were offered 
with every circumstance of cost and solemnity. Varus (for that was 
his real name) was a grand-nephew of the wife of Septimius Severus. 
In his youth he was made high-priest of the Phosnician Sun-god at 
Emesa in Syria, and while there, through the intrigues of his mother 
with the legion stationed at that place, he was proclaimed emperor, 
and having conquered his rival Macrinus, got possession of the throne. 
This result he considered to be due to the deity at whose altars he had 
ministered, and hence, as Gibbon says, the display of superstitious 
gratitude was the only serious business of his reign. The honored 
name of Marcus Aurelius Antoninus, which he had at first assumed, 
was exchanged for that of Elagabalus, borne by the Syro-Phcenician 
god at Emesa. This god was proclaimed the chief deity in Rome, 
while all other gods were his servants. Of course, this predominance 
of the sun-worship did not continue, but the worship itself survived. 
For we find fifty years later, when Aurelian (274 A. D.) celebrated his 
triumph over the queen of the East, the temple of the sun received 
the gift of fifteen thousand pounds of gold. This temple was a splen- 
did edifice on the side of the Quirinal Hill, dedicated to that deity 
whom Aurelian adored as the parent of his life and fortunes. His 
mother had been an inferior priestess in a chapel of the sun, and he 
had imbibed in his infancy a peculiar devotion to the god of light, a 
devotion which appears in his letters and on his medals. So at the 
end of the second century, when Diocletian would take a very solemn 
oath in the face of the army, it was by "the all-seeing deity of the 
Sun." He was still the universal object of worship; to the philosophic 
as an emblem, to the people at large as the deity himself. And curi- 
ously enough, this cult is found in an important sect of the ancient 
Christian heretics, the Manichaeans. They sang hymns to the great 
principle of light, and addressed prayers to the sun, or at least, when 
praying, turned their faces to that tabernacle in which as they sup- 
posed Christ dwelt. The emperor Constantine, before his conversion, 
reverenced all the gods as mysterious powers, especially Apollo, the 
god of the Sun, to whom, in the year 308, he presented munificent 
gifts, and when he became a monotheist the god whom he worshiped 
was, as Uhlhorn says, rather the "Unconquered Sun" than the Father 
of our Lord Jesus Christ. And indeed, when he enjoined the observ- 
ance of the Lord's day, it was not under the name of Sabbatum or 
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Dies Domini, but under its old astronomical and heathen title, Dies 
So/is, so that the law was as applicable to the worshipers of Apollo 
and Mithras as to the Christians. In the eclectic religion of his nephew, 
the apostate Julian, the same feature appears conspicuous. He revered 
indeed the one immaterial, inconceivable Father who dwelt alone, 
but the direct outward object of worship was the great sun, the living 
and animated, the propitious and beneficent, image of the immaterial 
Father. 

The prevalence of this form of worship among the Teutonic races 
is sufficiently shown by the name given to the first day of the week, 
Sunday (German Sonntag, Dutch Zondag, Ang. Sax. Sunnen-daeg, Dan. 
and Swed. S'dndag), i. e., the day held sacred to the sun. But the most 
complete system of sun-worship of which we have any account is that 
existing in Peru when discovered by the Spaniards. The changes in 
this luminary were identified with all the feelings and the fortunes of 
the Peruvian. The dawn was hope to him, the midday brightness 
was power to him, the declining sun was death to him, and the new 
morning was a resurrection to him. The Incas, as the monarchs were 
called, claimed to be children of the sun and his representatives on 
earth. In the capital was a magnificent temple, in the interior of 
which, at the western end, was a representation of the sun's disk and 
rays in solid gold, so placed that the rising sun, as it shone in, fell full 
upon the image and was reflected with dazzling splendor. In the 
court before the temple a great annual festival was held at the summer 
solstice. The multitude, assembled from all parts of the empire, waited 
in breathless solemnity till the first rays of their deity struck the golden 
image, when the whole body prostrated themselves in adoration. 

Thus universal was the adoration of the sun in both hemispheres, 
among all races, and in the most divergent civilizations. The only 
exception was found in Judea. True, as we have seen, it intruded^ 
even there, but always under protest and against law. The statute 
ran (Deut. XVII., 2-7) that if man or woman went aside and worshiped 
other gods, or the sun or the moon or the host of heaven, they should 
be brought forth and stoned with stones till they died. And the prin- 
ciple underlying this statute was fully recognized by Job in his pas- 
sionate assertion of his innocence (xxxi., 26-28). 

If I beheld the sun when it sinned, 

Or the moon walking in brightness; 

And my heart hath been secretly enticed, 

And my mouth hath kissed my hand: 

This also were an iniquity to be punished by the judges; 

For I should have lied to God that is above. 
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Accordingly the prose narrative of the Old Testament records the 
creation of the heavenly luminaries, and represents them as always 
under the control of their maker. It is said of God that He 

Commandeth the sun, and it riseth not; 
And sealeth up the stars. 
He appointed the moon for seasons: 
The sun knoweth his going down. 

A signal illustration of this was given in the conquest of Canaan, 
when " the sun stayed in the midst of heaven, and hasted not to go 
down about a whole day. And there was no day like that before it or 
after it, that Jehovah hearkened unto the voice of a man ; for Jehovah 
fought for Israel." Hence the shining orbs on high, instead of being 
themselves objects of reverence, are summoned to join in the homage 
of the Creator. 

Praise ye Him, sun and moon; 

Praise him, all ye stars of light (Ps. cxlviii., 3). 

Nay, this they do continually, whether men hear or forbear, for 

The heavens are telling the glory of God, 

And the firmament is declaring the work of his hands. 

In them hath he set a tent for the sun, 

Which is as a bridegroom coming out of his chamber, 

And rejoiceth as a strong man to run his course. 

So completely are the celestial luminaries under the control 
of their Creator that the common symbol of the prophets,* to set 
forth great and sudden revolutions in human affairs, is an assertion 
that "the sun shall be turned into darkness and the moon into blood," 
— expressions which are repeated by our Lord in the great prophecy 
recorded by the first two evangelists. The glittering host of heaven, 
so far from being objects of homage or controllers of destiny, are but 
images to represent the fearful vicissitudes of men and things on the 
earth. 

It is not often that tradition lends much to enforce Scripture truth, 
but there is one old story on this point which is worth repeating. It 
is referred to by Philo and Josephus, and is given at length in the Mid- 
rash and the Talmud, and also in the Koran.f It turns upon the way 
in which Abraham came to escape the idolatries of the primeval world. 
The Koran puts it in these words. 



* Isa. xiii., 10; xxiv., 23; Jer. xv., 9; Ezek. xxxii., 7; Joel ii., 30; Amos v., 8; Micah iii., 6. Cf. 
Hab. iii., 11. 

t In Augustine's Confessions (B. X. sec. 9) may be found an interesting passage, evidently 
an enlargement of this tradition. 
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When night overshadowed him he saw a star and said, " This is my Lord." 
But when it set, he said, "I like not those that set." And when he saw the 
moon rising, he said, " This is my Lord." But when the moon set, he answered, 
" Verily if my Lord direct me not in the right way I shall he as one of those who 
err." And when he saw the sun rising, he said, "This is my Lord. This is 
greater than the star or the moon." But when the sun went down, he said, " O 
my people, I am clear of these things. I turn my face to him who hath made the 
heaven and the earth." 

Surely of such a narrative, one may say, se non vero ben trovato. 
Dean Stanley, who quotes it in his Lectures on the Jewish Church, 
subjoins the words of Ephraem Syrus, another dweller in Ur of the 
Chaldees, who, gazing upon the heavens, far more brilliant there than 
in our thicker atmosphere, exclaimed, " If the brightness of these stars 
be so dazzling, how will the saints shine when Christ comes in glory!" 

But the heaven-wide difference between the Pagan and the scrip- 
tural view of the sun is vividly shown in the metaphorical applications 
which are common with the sacred writers. 

Instead of the hideous delusion, " the sun is a god," the devout 
Psalmist transposes subject and predicate, and states the cheering and 
satisfying truth, " God is a sun." What the orb of day is to the earth, 
the source of light and heat and fertility and beauty, without which 
there would be no herb nor fruit nor flower nor song of birds nor voice 
of man, but only unbroken frost and endless night, all this is the living 
God to them that know his name. 

The same imagery is employed to set forth God manifested in the 
flesh. The last words of David, the sweet singer of Israel, describing 
the ideal ruler over men, declare that he shall be (2 Sam. XXIII., 4), 

As the light of morning when the sun riseth, 
A morning without clouds ; 
When the tender grass springeth out of the earth, 
Through clear shining after rain. 

So Isaiah, foretelling the wondrous change to be wrought in Galilee of 
the nations, uses the same figure (IX., 2). 

The people that walked in darkness have seen a great light : 
They that dwelt in the land of the shadow of death, 
Upon them hath the light shined. 

But the illumination is not to be confined to a single people, for it is 
afterwards said that this personage is to be " a light to the Gentiles," 

and 

Nations shall come to thy light, 

And kings to the brightness of thy rising. 

The orient beams first fall upon the land of promise, but they cannot 
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be confined there. They spread and diffuse themselves till they fill 
the whole earth. The last of the prophets rounds out the full force of 
the symbol in the promise "the sun of righteousness shall arise with 
healing in his wings " — a phrase which recalls the disk with expanded 
wings that occurs so often in the ancient Persian and Assyrian tablets, 
but immeasurably surpasses them by its association with ethical and 
humane ideas. What is to come is a sun, but a sun of righteousness, 
and its influence is not only cheering and animating, but restorative ; 
for its outstretched wings drop healing wherever they go. Hence 
it is not surprising that the great revealer of God, when he appeared 
among men, appropriated the saying to himself, calmly declaring " I 
am the light of the world ;" no transient or limited luminary, but shin- 
ing every-where on land or sea, and giving to all the children of men 
the light of life. 

As is natural, the property of the head passes over to the 
members. That which God is through his own inherent and uncreated 
excellence is in measure imparted to his people, and the same express- 
ive figure is used for both. Thus Deborah concludes her triumphal 
song with invoking destruction upon Jehovah's enemies, adding, "But 
let them that love Him be as the sun when he goeth forth in his 
might," words which the blessed Saviour converts into an absolute 
promise when concluding his exposition of the parable of the tares 
and the wheat, " Then shall the righteous shine forth as the sun in the 
kingdom of their Father" (Matt. XIII., 43). In the exquisite Song of 
Songs the imagery is poetically used of the present condition of the 
Bride of the Lamb, as the consentient voice of the historical church 
in all ages has interpreted the recondite meaning of this oriental idyl. 

Who is she that looketh forth as the morning, 

Fair as the moon, 

Clear as the sun, 

Overpowering as an army with banners ? 

This is striking enough, but it is far surpassed by the bolder symbol- 
ism of the Apocalypse, where we are told (xil., 1) of the great sign 
seen in heaven, viz., " a woman arrayed with the sun, and the moon 
under her feet, and upon her head a crown of twelve stars." To seek 
a separate meaning for each of these objects, as do many expositors, 
is tame and prosaic beside the conception of the church's glory which 
one gets from this accumulation of all the luminaries that adorn the 
heavens to do her honor. 

This brief recital shows how deep is the gulf which divided pagan 
worship from the pure and lofty ideal contained in the Scriptures. 
The whole race went hopelessly astray, and the severe words of the 
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great apostle are exactly true. "Professing themselves to be wise, 
they became fools. They exchanged the truth of God for a lie, and 
worshiped and served the creature rather than the Creator, who is 
blessed for ever." It may be, as has been claimed, that there were 
those who reverenced the host of heaven simply as symbols or repre- 
sentatives of superior, invisible and spiritual powers. But this was 
not the case with the great body of the people. To them the deifica- 
tion of nature was real and complete. They identified the material 
object with the divinity whose name it bore, and fell into the grossest 
idolatry. This impiety led to immorality, for those who abandon God, 
He abandons. Yet justly as all men now reprobate the worship which 
once was universal, that worship has as much to say for itself as any 
of the modern rivals which men have set up in opposition to the one 
true and living God, whether it be the impersonal force which lies be- 
hind all phenomena, or the uniformity of natural law, or collective 
humanity conceived of as Le Grand-Etre Supreme. These are only 
abstractions of the mind, metaphysical conceptions, which cannot pos- 
sibly stir the human soul and meet its craving for something to love 
and honor and obey. Such divinities are the merest mockery. To 
seek by them to satisfy the inborn longing of the heart for an object 
of worship is to offer "well watered chaff to the giant dray horse.'' 
Far better than such airy dreams was even the solar worship of antiq- 
uity. For as has been well said by a scientist of our own day, "For 
us practically, and for our earth the* sun is all in all ; and when its 
energies expire, all the energies on earth which it animates will expire 
also." This fact was as well known of old as it is now, and when the 
Pagan bowed down to the glorious king of day, it was to a concrete 
object whose beneficent influence he traced every day and every hour. 
It was exalted infinitely above the earth, and yet its light and heat 
penetrated every-where. There was, therefore, in those who did it 
homage, a show of reason for which one looks in vain in the arid and 
juiceless tissue of mere formulae. And we may here apply the oft- 
quoted exclamation of Wordsworth, 

Great God! I'd rather be 
A Pagan suckled in a creed outworn. 

There are in the Greek poets, notwithstanding their idolatry, 
moral judgments and religious suggestions which could never originate 
in systems which hand over the universe to unconscious natural law, 
and so starve man's emotional nature. 

But the blessedness of our day is that men are not shut up to 
either of these rival theories. We are not called to choose between 
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the worship of nature, even in its loftiest forms, and the empty cari- 
cature of worship offered to that which neither does nor can perceive 
its worshipers. On the contrary, the great revelation of the Old Tes- 
tament is the existence of a personal God, who knows and is known 
by his intelligent, moral creatures. He is immanent in nature, yet is 
transcendently above it as its Creator and its Lord. All its varied 
array in heaven and earth and under the earth is the expression of his 
wisdom and power and love, and is summoned again and again to join 
in his praise. And it is an affecting evidence of the extent of human 
depravity that generation after generation among the Jews could con- 
struct sun-images and bow down in adoration before the orbs in the 
sky, when their sacred books every-where re-echoed the strains of the 
noble Psalm (CXLVIII.), 

Praise ye Jehovah. 

Praise ye Jehovah from the heavens ; 

Praise him in the heights. 

Praise ye him, all his angels ; 

Praise ye him all his host. 

Praise ye him, sun and moon ; 

Praise ye him, all ye stars of light. 

Praise ye him, ye heavens of heavens, 

And ye waters that be above the heavens. 

Let them praise the name of Jehovah, 

For he commanded, and they were created. 



THE AUTHOKITY OF HOLT SOKIPTURE. 

By Eev. J. G. Murphy, D. D., LL. D., 

General Assembly College, Belfast, Ireland. 



II. 

5. It is at one with itself on all these themes, notwithstanding 
that it is a complex volume of the most diversified contents, containing 
at least seventy distinct pieces, composed by more than fifty authors, 
and spread over a period of at least 1 500 years. The unity of such a 
collection in relating the past affairs of mankind, revealing the deep 
things of God, predicting the future destinies of man, and laying 
down the fundamental principles of eternal rectitude is simply unac- 
countable on merely human grounds. Moses compiled the book of 
Genesis not later than 1400 years B. C. John composed the Apoca- 
lypse not sooner than the end of the first century of the Christian era. 
The whole of the New Testament was written in Greek during the 
last fifty years of the first century. An interval of 450 years sepa- 



